On 13 March 2020, the Polish Minister of Interior held a press conference announcing further state restrictions due to the COVID‐19 epidemic. In a composed and solemn voice, he said to the media:"We have to close the borders against coronavirus. It is highly important. This is not a virus that originated in Poland, it is a virus that came from outside. I am extremely sorry to communicate to you a new rule. If you are not a citizen of our country, this is not the time to take a trip, to visit friends. The border is closed."

Later in his speech, the Minister spoke of exceptions for those foreigners whose lives were tied to Poland, stressing that they would have to go through a two‐week quarantine if they wanted to enter the country (the same rule did not apply to Polish citizens). While I had grown rather used to the xenophobic rhetoric of the Polish governing national‐populist elite that took absolute power in the country in 2015, it was clear that the COVID‐19 crisis enabled further advancement of the nationalist agenda. As a foreigner and anthropologist, I have been sensitive the increasing usage of 'Poles' and the 'Polish nation' by politicians addressing the public, discursively excluding Others like me from the community in which our daily lives were embedded. And in much of my recent work, I have been trying to show how this nationalist politics was grounded in a specific historical narrative which produced national affective adherence by cleansing the collective imaginary from past, present and potential Others.

What was different in Kaminski's speech on the cusp of COVID‐19 restrictions was the clear linking of the entitlement to enter the Polish territory to national citizenship. My fear is that the political leadership in countries like Poland that have been on the nationalism‐fuelled authoritarian trail will be strengthened by what is happening during the COVID‐19 emergency. The closing of national borders as an effective response to the spread of a virus -- a danger discursively tied to the body of outsiders to the national community -- can be used to justify the already strong exclusivist tendencies and to reinforce the coercive entitlements of these states. Hannah Arendt's insistence on the primacy of citizenship underlined by belonging to a political community asserts its continued relevance. And our role as anthropologists in this situation is urgent. Through teaching, research and public presence, we need to stay vigilant and insist on the prerogative of inclusive rules of citizenship across the world.
